
My Crazy Family - Week 3 
Week of December 4th 

Life Group Discussion Guide

ANNOUNCEMENTS: 1) Make sure to communicate to your group that Life Groups will be on 
break the weeks of December 18th and December 25th. They will pick back up the week of 
January 1st. 2) Make sure to encourage your people to be handing out the 5 Christmas 
Experience cards that they were given this Sunday. 

Introduction: This week we wrapped up our series My Crazy Family. Last week neither David 
or Saul acted as a peacemaker, but both acted out of a desire to please others and themselves. 
In our passage this week found in 1 Samuel 26, we see David give us a model of what it looks 
like to act like a peacemaker, and that when one does, the seemingly impossible becomes 
possible. Today we will look at Jesus' teaching from the Sermon on the Mount, that helps us 
understand how we can live out our radical calling to be peacemakers. You might not be able to 
control how the person acts, but Jesus helps us see how we can attempt to live at peace with 
everyone, as far as it depends on us. 

Step 1: Life Group Leader asks for a volunteer in the group to read the passage of scripture.

Matthew 5:38-42

38 “You have heard that it was said, ‘Eye for eye, and tooth for tooth.’ 39 But I tell you, do 
not resist an evil person. If anyone slaps you on the right cheek, turn to them the other 
cheek also. 40 And if anyone wants to sue you and take your shirt, hand over your coat 
as well. 41 If anyone forces you to go one mile, go with them two miles. 42 Give to the 
one who asks you, and do not turn away from the one who wants to borrow from you.

Step 2: Life Group Leader asks the group 'What are some things that you observe from this 
passage?

This is also a place for your Life Group Participants to ask questions about the passage. 
Questions are a form of observation. 'What questions do you have about the passage we just 
read?'

Life Group Leader Resources on Possible Observations
Vs. 38-39 - In the world in which we live, retaliation and retribution are understood to be 
justified, but Jesus says to not only not retaliate, he says to not even resist them. 
Vs. 39 - If someone attacks you, you are not given clearance to attack in the same way back.
Vs. 40 - If someone wants to take something from you, instead of finding a way to keep what 
they are seeking, find a way to bless them with it and more.
Vs. 41 - If someone wants you to serve them in a way that takes advantage of you, don't look to 
get out of it or lessen the request, but bless them by serving them more.
Vs. 42 - We are to chose not to resist any opportunity we are given to be generous towards 
others. 

Step 3: Life Group Leader asks the group, “How can we apply this passage to our lives?”

Life Group Leader Resources on Possible Applications



Vs. 38-39 - When someone wrongs me in anyway, whether that be physically, emotionally, or 
verbally, I am not to retaliate with the same amount of force, or even less for that matter. I am to 
not retaliate at all. This will show them the Kingdom of God.
Vs. 40 - The things of this life are temporary to begin with, so I shouldn't be found clinging to 
them when someone tries to take them. Instead, I should let them have them, and then some, 
so that that person whose heart is dark, may see the light of the Kingdom of God. 
Vs. 41 - If someone does something that is oppressive or unjust to me, fighting for my right to 
not have to do what they ask doesn't show them the kingdom. Turning their oppression into 
voluntary acts of service shows them the kingdom of God. 
Vs. 42 - We might not have the means to fix everyone's financial problems, but we are able to 
give in some way to the one who asks, and what is mine can always be theirs. This shows them 
the Kingdom of God.

Step 1: Life Group Leader asks for a volunteer in the group to read the passage of scripture.

Matthew 5:43-48

43 “You have heard that it was said, ‘Love your neighbor and hate your enemy.’ 44 But I 
tell you, love your enemies and pray for those who persecute you, 45 that you may be 
children of your Father in heaven. He causes his sun to rise on the evil and the good, and 
sends rain on the righteous and the unrighteous. 46 If you love those who love you, what 
reward will you get? Are not even the tax collectors doing that? 47 And if you greet only 
your own people, what are you doing more than others? Do not even pagans do that? 

Step 2: Life Group Leader asks the group 'What are some things that you observe from this 
passage?

This is also a place for your Life Group Participants to ask questions about the passage. 
Questions are a form of observation. 'What questions do you have about the passage we just 
read?'

Life Group Leader Resources on Possible Observations
Vs. 43 - What had grown common then, is common now. We prefer to look at neighbors as 
those that are close to us, and enemies those would prefer to keep far from us. But Jesus 
redefines the term 'neighbor' as everyone in the story of the Good Samaritan. 
Vs. 44 - There isn't a line drawn between people we treat one way, and others we treat 
differently. We are to love, not simply resist, but actually love those that are our enemies, and 
pray for the good of them. 
Vs. 45 - Enemy love and praying for those that persecute you is at the heart of what it means to 
be children of God, because enemy love is at the heart of the character of God. 
Vs. 46-47 - Children of the Kingdom of God aren't to live like children of this world. This is so 
basic, but we basically avoid it at all costs. 

Step 3: Life Group Leader asks the group, “How can we apply this passage to our lives?”

Life Group Leader Resources on Possible Applications
Vs. 43 - I need to examine everyday whether I'm drawing lines in the sand, and calling some 
neighbors and some enemies. If we truly learn to love our enemies, we won't view them as 



enemies, but neighbors. We can't control if they view us as their enemies, but we can control 
that we see them as neighbors. 
Vs. 44 - Love is more than resisting. It's more than avoidance. It's more than acceptance. 
Loving is choosing to actively show our enemies that we want to do more than not retaliate. We 
want to genuinely actively show them our love towards them, which shows them God's love 
towards them. 
Vs. 45 - God did more than save me. He saved me to be something. He saved me to love my 
enemies and reveal the heart and character of God. I need to meditate upon and apply the 
teachings of Jesus. They are part of God's news to me. 
Vs. 46-47 - If I can defend my actions by the way the world works, then I'm probably not living 
like a children of the Kingdom of God. I should reflect at the end of each day whether I lived like 
everyone else, or like Jesus. 

Step 4: Life Group Leaders leads the group into a time of prayer: 'Let's pray that God would 
help us take next steps to apply this passage to our lives.'

Life Group Leader Resources on Possible Prayers
Father, give me the strength to not resist an evil person today. 
Father, give me the strength to not retaliate like Jesus. 
Father, give me a heart of radical generosity and service.
Father, help me see people the way that you do.
Father, help me to genuinely love those that I disagree with.  

Commentary
Vs. 38-42 - The law of Moses, like other ancient (and modern) law codes, regulated the extent 
of retributive punishment. The principle of retribution was accepted, but it must be proportionate 
to the offense: one eye in retribution for an eye destroyed, one tooth for a tooth (see comments 
below on how far this was understood and implemented literally). That seems to be the main 
thrust of the words quoted. They provide guidance in sentencing for those responsible for trying 
a case of physical assault.

In response Jesus does not comment on the appropriateness of such judicial rules. His concern 
is only with the inappropriateness of such a formula to personal ethics. Applied to that context it 
becomes a justification for “getting your own back,” and thus ultimately for the relentless 
perpetuation of the traditional bloodfeud with no hope of escaping the cycle of reciprocal 
violence—which is still sadly evident in many cultures, not least in the Middle East today. Jesus’ 
position is shockingly radical: not only no retaliation, but even no resistance to one who is 
admittedly “bad.” The series of four personal examples which make up vv. 39b-42, and which 
are partially paralleled in Luke 6:29–30, illustrate the principle of not even standing up for one’s 
own rights (three of the four examples involve legal principles), of not defending one’s own 
honor, of allowing others to take advantage They portray an unselfish and uncalculating 
benevolence which thinks only of the other’s needs or desires, not of protecting one’s own 
resources or even one’s honor. Those who have understood the true thrust of Jesus’ teaching 
here have often declared it to be not only extreme and unwelcome, but also practically 
unworkable in the real world. You cannot live like this. It would be to encourage the 
unscrupulous and the feckless and so to undermine the proper ordering of society.

Here more than anywhere in this section we need to remind ourselves that Jesus’ aim is not to 
establish a new and more demanding set of rules to supplant those of the scribes and 



Pharisees. It is to establish a “greater righteousness,” a different understanding of how we 
should live as the people of God, an alternative set of values. In place of the principle of 
retribution he sets non-resistance; in place of the defense of legal rights he sets uncalculating 
generosity; in place of concern for oneself he sets concern for the other. The disciple may be 
forced to conclude that in an imperfect human society Jesus’ illustrations of these principles 
could not work as literal rules of conduct, that unlimited generosity to beggars would not only 
undermine the economic order but also in the end do no good to the beggars themselves. But 
instead of therefore dismissing Jesus’ teaching as starry-eyed utopianism, a proper response to 
this challenging section is to ask in what practical ways Jesus’ radical principles can be set to 
work in our very different world. Our answers will vary, but if they are true to Jesus’ teaching 
they will represent an essentially non-self-centered approach to ethics which puts the interests 
of the other before personal rights or convenience. We should note also, however, that a 
willingness to forgo one’s own rights and even to allow oneself to be insulted and imposed on is 
not incompatible with a firm stand for justice in principle and for the rights of others.

Does this teaching contradict or abrogate the law? Rather, in so far as “an eye for an eye” had 
come to be used to justify personal retaliation, it is simply declared to be irrelevant to personal 
ethics. The principle of proportionate retribution should not guide us in our relations with others. 
But then that was not its intention: it was a judicial guideline, not a license to get one’s own 
back. In its place Jesus sets an ethical approach which simply sets aside legal considerations 
and goes far beyond anything the law, as law, either did or could promote. The “fulfillment” of 
the law (v. 17) here consists in leaving it behind in favor of something of a different order 
altogether, the righteousness of the kingdom of heaven.

Vs. 38 - “Eye for eye, tooth for tooth” occurs three times in the Pentateuch: Exod 21:24; Lev 
24:20; Deut 19:21. Such stipulations of proportionate retribution occur in other ancient law-
codes, notably in the much earlier Babylonian code of Hammurabi where the same examples of 
eye and tooth are used (paragraphs 196–201). But by the time of Jesus appropriate financial 
compensation had generally taken the place of physical mutilation, so that it is probably not 
physical brutality as such which Jesus is here opposing, but rather the essential principle of 
even legitimate retribution.

Vs. 39 - Jesus words go further than that: even resistance is forbidden, and no distinction is 
made between active and passive resistance, violent and non-violent, legal and illegal. Nor is 
this because of any doubt over the injustice of the offense: the person who is not to be resisted 
is “bad.” The startling teaching of this passage is that these are bad people, intent on getting the 
better of the disciple, but even their admitted badness does not justify the disciple in resisting 
them. The issue, then, is not whether one should stand up for good in principle (or as it affects 
other people), but whether one should stand up for oneself when under threat.

Four illustrations follow, all, as in vv. 23–26, 29–30 and 36 above, in the second person singular, 
envisaging specific personal dilemmas which in different ways exemplify the principle of non-
resistance. The first results from a slap on the right cheek. To slap another’s cheek was a 
serious insult (2 Cor 11:20; cf. Lam 3:30) for which legal redress could be claimed (the code of 
Hammurabi deals with this too, in paragraphs 202–205, with penalties ranging from a small fine 
to the cutting off of an ear, depending on the social standing of the two parties involved), but to 
slap the right cheek required (if the assailant was right-handed) a slap with the back of the hand, 
which was far more insulting and would entail double damages (m. B. Qam. 8:6). This is more a 
matter of honor than of physical injury, and honor required appropriate recompense. Yet Jesus 



tells the disciple to forgo the financial benefit to which he is legally entitled, to accept the insult 
without responding, and even to offer the left cheek for a further, if less serious, insult. Such a 
response follows the model of God’s servant who “gave my back to those who struck me and 
my cheeks to those who pulled out the beard (LXX has “to slapping”); I did not hide my face 
from insult and spitting,” Isa 50:6. In a culture which took honor and shame far more seriously 
than ours, this was a paradoxical and humiliating demand.

Vs. 40 - To forfeit the shirt would be bad enough, but the disciple is to voluntarily give up his 
“coat” (the himation, the larger, heavier and more valuable outer garment) as well. Whatever the 
legal rights with regard to the shirt (perhaps claimed as pledge for the payment of a debt), there 
could be no question of legally forfeiting the coat, since this was explicitly prohibited on 
humanitarian grounds in the OT law (Exod 22:25–27; Deut 24:12–13, showing that the himation 
could double as a sleeping blanket). What the opponent could not have dared to claim, the 
disciple is to offer freely, even at the cost of leaving himself with nothing to wear or to keep 
warm with.

Vs. 41 - In first-century Palestine, this refers especially to the Roman soldier’s right to enlist a 
member of the subject population for forced labor, in this case presumably as a porter for his 
equipment; the only other NT use of the verb is for Simon of Cyrene forced to carry Jesus’ cross 
(27:32). This oppressive practice was of course deeply resented by the people of occupied 
Palestine, but it was a Roman legal provision and they would have no choice about complying 
up to the limit required (“mile” was a Roman, not a Jewish measure). But Jesus calls on the 
disciple not only to accept the imposition but also to volunteer for a double stint. To do this for 
anyone would be remarkable, but to do it for the enemy was unheard-of. 

Vs. 42 - Few are in so fortunate a position as to be able to obey it literally for more than a few 
days, and it is easy to marshal arguments to prove that it is in the long-term interest of no one, 
not even the beggar, for us to do so. The point they are making is that in the kingdom of heaven 
self-interest does not rule, and even our legal rights and legitimate expectations may have to 
give way to the interests of others. It is for each disciple to work out for themselves how this 
principle can most responsibly be applied to the issue of giving and lending in the different 
personal and social circumstances in which we find ourselves.

Vs. 43-48 - To love those who do not love you is not offered as a piece of pragmatic wisdom, but 
as a reflection of the character of God himself (v. 45). The purpose of the whole of the discourse 
so far has not been to provide a suitable ethic for getting along alright in the world but to 
challenge those who have accepted the demands of the kingdom of heaven to live up to their 
commitment by being different from other people. 

Vs. 44 - To “love” (agapaō) in the NT is not only a matter of emotion but also of an attitude which 
determines our behavior, acting for the good of the other (7:12 well sums up its implications), 
and is therefore appropriately expanded by the following clause, “pray for those who persecute 
you.” His demand here goes even beyond v. 39: not only are they not to retaliate, nor even to 
resist, but even positively to seek the good of their persecutors and to pray for them. The 
example of Stephen (Acts 7:60) was followed by many of the early Christian martyrs. Prayer is 
mentioned primarily as an expression of good will towards the persecutors, without specifying its 
content, but presumably it would at least include the request that they, like Saul of Tarsus, might 
see the light.



Vs. 45 - Love for enemies is a reflection of the character of God himself. The thought is not that 
such behavior will by itself make the disciples into God’s children, since that status is already 
implied in the term “your Father who is in heaven” (see on 5:16). Rather it will be the proper 
outworking of that relationship and demonstrate its legitimacy (as with the peace-makers in 5:9, 
a beatitude which is strongly reflected in this passage). Like father, like son (as v. 48 will further 
require.

Vs. 46-47 - By using traditional Jewish terms for those whom they regarded as at the bottom of 
the moral scale Jesus underlines how basic a human instinct this is: everyone looks after their 
own. Underlying the form of these questions is the assumption first that the life of the disciple is 
meant to be different, special, extraordinary, and secondly that there is a reward for a life lived 
by this higher standard of.


